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Chanukahas a Festival of Praise

Rabbi David Brofsky
Faculty, Midreshet Lindenbaum

The Nature of theMitzvot of Chanukah

Rambambegins each sectionfdhis Mishna Torahby listing the biblical and
rabbinic mitzvotaddressed within that section. In his introduction to the laws of
Purim andChanukaBE KS gNARGS&asx G/ 2y il AyYySR 6A0KA
mitzvot (mitzvot asei miderabbanan®é¢ ¢ KA & BOJISBENBY &G NI y 3 S
observances of Purim an@hanukahcontain more than just two mitzvot? On
Purim alone, one is obligated to read the Megilla twice, send i | y2 G | QS @¢
(gifts for the poor) andr A & Kt 2 I (piftsYid fgllawiiJews), and eat a festive
meal. OnChanukahwe light candles and recite Hallel for eight days. How, then,
doesRambamarrive at a total of only two mitzvot?

Apparently, Rambambelieves that the numerous actions performed @oth

Purim andChanukabhstill only make up one single mitzv@athe obligation of
@GKSOIR XESKRBRI AaS | yR (KIy 1 aAAHaNissia G 2
LINF @ SNJ O2y Of dzZRSaz G X yR GhanukadnfoidéroS R & K
give thanks and praisamto Your holy nameé ¢ KAdfa K3 @i @ ®SK2 R
fulfilled through various activities, such as publicizing the mirgmlsymei nissa

through reading the Megilla and lighting tmeirot Chanukah sendingmatanot

f I QS Zan@WANAYK f 2 |, fparti¥ipayhg it a festive thanksgiving meal, and
certainly through the recitation of Hallel.

Interestingly,Rambandiscusses the laws of Hallel in the first of the two chapters
dedicated to the laws o€hanukah(Hilkhot Megilla VE€hanukahchap. 3), rather
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than among the laws of prayer or Yom TBambamchose HilkhotChanukalas
the most suitable context for the laws of Hallel because the lawdhaukalare
SaasSyidArl f @K IKSH {DHKE2 RITFI K

Hallel onChanukah

The Talmud lists the eight days Ghanukahamong the eighteen days (twenty
one days in the Diaspora) on which we recite the full Halehkhin10a). The
Gemara continues to determine the criteria for the Halleligdtion:

lda wo | 28lYyly aFAR AYy (GUKS ylFIYS 27
eighteen days on which an individual must recite the entire Hallel: the
eight days of Sukkot, the eight days ©@hanukah the first Yom Tov of

t Salrés YR GKS oXhy ¢{2( o20FF O{3K | gdx2QiK
sacrifices, let us recite [Hallel]? It is not called & Q[f&ival]. On Rosh
R2RS&aKX ¢ KAVKQ $Rus récitef [HafleR? Itlis not sanctified
with regard to the performance ahelakhalactivity forbidden on Shabbat

and Yom Tov].

The Gemara seems to indicate that in order for a day to require the recitation of
Hallel, it must be distinguished by a unigkerban be called aY 2 Q SR
feature a prohibition ofmelakha Chanukah of course, does not meedny of

1KSaS ONRIOSNAIF® ¢KS DSYIFN}r NIAASaA (GKAZ |
i

YANI Oft Soé¢ ¢KS 20ft A3 ( ChRayukalitgelf gée@RsINEA T S
requirement to recite Hallel. Indeed, as we declare during HaNeirot Hallalu

prayer after candle lighting, the days @hanukalns SNBE Sa il 6f A aKSR

U K

0 A

GKFY1l YR LN} AAS wD2R8 FT2NJ GKS YANI Of S3 o

The Gemara thus draws a distinction between two types of Hallel: Hallel that is
recited on the festivals and Hallel that is recited in @sge to a miracle. This
RAGGAYOUA2Y aAYATINIE& SYSNBAHLEANRY (GKS

Who recited this Hallel? The prophets among them instituted that Israel
should recite it for every season [on every special occasion], and for every
crisis that might come upon themwhen they are redeemed from it, they
recite it over their reémption. ¢ S a I EL7a)Y




Interestingly, bothMaggid Mishnaand R G I Y s{iggeBtSHad the Hallel of
Chanukahmay actually be a greater obligation than the Hallel recited on the

TSaliAOIEad . AaSR 2 yMaggh Mishndsuggestailat they t Sa

o0 f AdFdA2y G2 NBOAGS 1 FtfSt AymidNBialLlRya
kabbal&Z ¢ G KS 62 NRa'R T (YK §eslsNEBNAKISsiigyest that

while Hallel on the festivals may be a rabbinic obligation, the Hall€hahukah

may applymiR S Q 2 MJor thé level of biblical obligatiof!Indeed, Rabbi
Avraham ben HaRamba&rlL186;1237) records that a contemporary and critic of

his father, Rabbi Daniel HaBavli, held that HallelCbfnukahis certainly of

biblical origin, as one is biblicallgbligated to recite praise upon being
miraculously delivered from harm. Most authorities, however, disagree, insisting

that Hallel onChanukahand possibly all occasions, is of Rabbinic ofigin.

If we assume that Hallel o@hanukahs of rabbinic originwe may conclude that

women are obligated to recite it. Women are included in the mita¥dighting
Chanukahcandles, despite the fact that it is a tis®und commandment,
0S0FdzaS 2F (KB HIW yIORAHZGo 2@B &2 s KNBY $4 &
mA Nl Of S¢ oO0{KIFIoold HOlFlOD O6¢CKAA A& &AYAT
(Megillada),Y I G I y 2 (i £ andySA@&eKkt y2Al Wn Pifim}Y IBvibuld seem

that women should be obligated to recite Hallel on each of the eight days of
Chanukahfor the same reason. Indeedlosafot offers a similar argument
NEIFNRAY3I | I §fStSukad38m KS yAIKG 2F tSal g

The! 1 I NRlgbaté this issue. Rabbi Shimon Sofer (1@%@4), son oKetav
Soferand grandson oR I G I Y , Jri2eF i Ni responsélitorrerut Teshuva
that based upon th& osafotcited above, women are obligated to recite Hallel all

! Hilkhot tranukka 3:6.

’Yor eh 38dnd@ralirayim 191 and 208.

® Maase Nissim 1.

* See Rambam, Sefer HaMitzvot, shoresh 1 and Hilkhot (ranukka 3:5i 6. Ramban disagrees in
his comments on the Sefer HaMitzvot, arguing that Hallel must be of biblical origin. He suggests
that it may either be a Halakha leMoshe miSinai or an expression of the biblical obligation to
rejoice on the festivals (simUat Yom Tov). Ra@vad, in his comments on Rambam, suggests that
Hal | el midiyei Kabbalai 6 from the prophets, wh i @dakhin s i mpl
cited above. See also S h a 6 aAgyaht 69, who rules that Hallel is only miderabbanan, and
therefore, if one is in doubt whether he recited Hallel, he need not repeat it (as we maintain that
safek derabbanan lekula).

® Rema, Oralirayim 695:4.
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eight days ofChanukah Others mfer from Rambanf however, that women are
exempt’

Al HaNissim

In addition to saying Hallel, during the eight daysGdfanukah we add theAl
HaNissimprayer in bothShemoneh Esrefafter Modim) and Birkat HaMazon
(during the second blessing). One whaites the blessing and realizes that he
forgot to insert Al HaNissimdoes not return to the point where it should be
recited; he simply continues thfehemoneh Esreir Birkat HaMazon

TheRishonimdebate whether one adds a text about the uniqueness of dag,
&FSAQSAY ZTEI WIO22N&ESH § a S, kBowy as{ KI 1 2AK A&
Rambamrules that one should mention special occasions in the# NJ & a S QS
Shalosl? but Hagahot Maimoniotnotes that this applies only to Shabbat and
Yom Tov’ we do not mentbn Purim ofChanukatin! £ | F.aAfél

Why do Purim andChanukahdiffer from Shabbat and Yom Tov in this regard?

2 Kg aKzdzZ RyQud ¢S YSydneyl ogustpsvielfconl £ 2
Shabbat and Yom Tov? Rabbi Mordechai Yoffe @B3I®?), known ad evush,

after his commentary on thel Kdzf Iy explamBHzih&Al HaNissimis
fundamentally a prayer of thanksgiving, and we therefore insert it in the blessings

of thanksgiving in th&shemoneh Esreaind Birkat HaMazon The blessing oAl

| I a A,fhéwever,does not contain a section dedicated to thanking God, and
therefore Al HaNissinis simply thematically inconsistent witht | & A f & I

Rabbi Yosef Dov Soloveitchik offers a different explanafi¢te contends that
the paragraph oRetzej which we reciteon Shabbat, and that ofaale veYayo
GKAOK S NBOAGS 2y ., 2Y ¢20 YR w2aK R?2

® Hilkhot tranukka 3:14.

" For a more thorough discussion of this topic, see Rabbi Refael Shapiro (18371 1921), Torat
Refa@l, Hi | k h ot 75;PRakba $hlomo HaKohen (1828i 1905), Responsa Binyan Shlomo,

Or a Uy @& ;yandrRabbi Ovadia Yosef, ResponsaYa bi 6 a, OO m&Sr Gy anchY e UJav e
D a 61a78.

® See Tosafot, Berakhot 45a, s.v. al.

® Hilkhot Berakhot 3:13.

% bid., 30.

! Levush Tekhelet 208:12.

!2 See Hararei Kedem, vol.1, pp. 3021 302; see also Haggada Shel PesaUMiBeit Levi, p. 233.
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berakhot and not as mere insertions into the text Birkat HaMazonHe proves

this theory via thehalakhathat requires that one who omitfetzei or Yaale
veYavorecite a separate blessing that expresses the same idea, such as
@KSYlLGlFryYy {KFEool G20 XEiEThSfycdthak thefoBissloyd® | A &
Retzeiand Yaale veYavavarrants a separate blessing and requires that one
repeat Shemoneh &ehindicates that they are not mere insertions, but rather
independent prayers. These prayers must be recited either durindgpénakhaof

Boneh Yerushalayirar, when forgotten, as a separate blessing afterward. The
omission ofAl HaNissimon the otherhand, does not necessitate the repetition

of Shemoneh Esrebr Birkat HaMazon Al HaNissimdoes not constitute a
aSLI NI 0SS LINI & SNhazakatzzi ¢ N} 0 K SERI | A w3 8BI &R
The berakhaof a SQS A Yy derkels a2 a@n Kabridged version thfe Birkat
HaMazon and is thus composed of passages that are integral toBhkat
HaMazon Passages that are not essential enough to warrant repetition or the
insertion of a separate blessing if they are omitted are not mentioned. Therefore,
Purim andChanukatare not mentionedid £ | F.aAfjél

The guestiorremains, however, whyAl HaNissindiffers from Retzeiand Yaale

veYavoAY (KA & NBIINROD 2 RazeidRdYRaleReYatas Sail

independentberakhot while Al HaNissims only considered an insertion within a
berakh&@ R&bi Soloveitchik explains that the difference lies in the formal
kedushat hayom(sanctity of the day) with which Shabbat and Yom Tov are
endowed.This special status mandates inserting a separate and independent
prayer mentioning these days in tl&hemonelEsrehand Birkat HaMazonPurim

and Chanukah however, do not havé&edushat hayomOne therefore merely
mentions the miracles of these days during the prayers, but this does not
constitute a separate prayef.

13 See Berakhot 49a and ShulUan Aruch, Oraltrayim 188:6i 7.
4 See his posthumously published Iggerot HaGrid, Hilkhot Berakhot 3:13; see also Hararei
Kedem, cited above.
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The Essential Menorah: Placing,
Lighting and Illuminating

RabbiRafi Eis
\ Faculty, Midreshet Lindenbaum

In the process of discussing whether one can use the fire from one Chanukah
candle to light another Chanukah candle, the gemara Shabbat 22b states:

s 1" s {1« X .~ "L L, " VLI=s-|“.|.|\|_I\v".|s<.‘x'|‘w~sx~sx.|A xXs,

A T R

~

Gwlk @ 1 dzyl GKS azy 2F wk@ | SK2aKdz al

the mitzvah then we may light from one candle to another, if placing
performs the mitzvah, then we may not lightNR2 Y 2y S Ol yRf S

In general, we do not use a mitzvah object to perform another action. In this
case however, if « L [lighting the candles accomplishes the mitzvah, one may
use the mitzvah object to perform a continuation of the same mitzvah

however,s 1 7 placing would accomplish the mitzvah, then one could not use a
Chanukah candle to light another, as that would be denigrating a mitzvah object.

The gemara concludes that x « _ s x, the fighting of the Chanukah
candles performste mitzvah, and therefore, one may use the flame of one
Chanukah candle to directly light another Chanukah candle. The gemara then
adds that the text of the blessings 1 x " 1+ _ G0"2 E4AIKsGL ,0"K S
OF yRf S&a¢ LINRP@Sa ( mmpiishesth&mitzv@il 2 F f A IKG Ay

No

=




Two halachot highlight that the primary mitzvah is to light the candles. First, the
gemara (Shabbat 23a) states that the act of lighting must be performed by a
person obligated in the x . Had,s 1 7" the placing, performed the navah,

then someone like a minor, who is not obligated in the command, could do the
act of lighting. Second, the Shulchan Aruch (O.C. 673:2) decides that since the
lighting performs the mitzvah, if the candles get extinguished early, then there is
no obligation to rekindle the candles.

The initial explanation of this this debate about whether the lighting or placing
performs the mitzvah, is about whether the mitzvah of Chanukah candles is
primarily an obligation on the person, ~  to light, or primarily on the object,

+ « , td be lit and illuminate.

On a deeper levelChanukahcandles achieve 1 " .1 publicizing the
Chanukahmiracle. It would seem at first glance that the lit candles publicize the
miracle, emphasizinghe+ .  a3pect of the mitzvah.

In fact, the gemara (Shabbat 21b) requires that the Chanukah candles be lit
outside, by the doorway to the home or courtyard seemingly for the Jewish and
non-Jewish viewers of the candles. A Jew recites the brachaildf 1s 2 & 6 K2
LISNF2NXA YANI Ot Sazé¢ 2y aSSAy3a | y2idKSNI:
the time restrictions of to light the candles depends on when-dews are still in

the marketplace (Shabbat 21b). If the command is directed for the onlooker, that
would supports x ~ s x s ] 7"s

Further, the gemara (Shabbat 2ba 22a) also has a few debates whether one

YIe dzaS GKS [/ KIFydzZl K tA3IKGa F2N FfaGdSNY
Rav Huna) explains that the opinions that prohibit using the Chanligahfor

personal benefit aligns with the opinion 6fx . = s _ xWhileswe tecide

s X s _ X, In this instdnce we also conclude (S(AC 673:1) that one

may not use the light for alternate purposes, though some are lenient for Torah
learning.

What stands behind the accepted opinion that the act of lighting accomplishes
the mitzvah? How can it publicize the miracle if it only takes a few moments?
What are the chances of a bystander seeing the act of lighting? If we decide that

Q¢




the s « L ! lighting, performs the mitzvah, why do we still keep some laws
related tos 1 7 placing?

Based on these questions, Rav Soloveitchik (Harerei Kedem, vol. 1, chapter 165)
posits, that there are two aspects to the mitzvah, to light the menorah and to
publicizethe miracle. The lighting of the candles corresponds to our obligation of

_ '« _ L, toremémber the Beit HaMikdash, and specifically on Chanukah we
recall the mitzvah of lighting the menorah in the Beit HaMikdash. The second
aspect of Chanukah candles publicizing the miracle, which we accomplish
through having the candles remaining lit. The first aspect is not about publicizing
the miracle.

During periods of antisemitism, where we light the menorah inside the house and
away from public view, we onlyulfill the first aspect and not the second.
Similarly, in regular times, we will keep our candles lit to publicize the miracle,
and will not detract from that publicity by counting money by the Chanukah
lights, but we also need not ensure that the cagllemain lit, since publicizing
the miracle is the secondary component of the mitzvah.

Until this point, we have stated that the opinion ®fx . s _ meanssthat” s
the continued illumination, the placement, of the candles is the mitzvah, and the
lit candles being seen by the public. The opinion that believés. = s _ X =~ s <«

on the other hand, emphasizes the obligation on the individual to light the
candles.

A closer look at the gemara, however, indicates a different understanding of

s x . s _XIntryinghto'pfoves 1 "ofs « L the gemara (22123a) says:
L L] L x s x Z“L(xllx;ijs{}(][:.!’ix’)MNXS_l 1%,
L s . - S X . s X s L | s L C e e i«
s w18 N 4R Xy sxsX| s « 4 L | X s x| { . s s X
s 1L i %A

Come and learn: As Rabbi Joshua son of Levi said, a crystal lamp that was
lit for the whole Shabbat day, on Saturday night, one should extinguish it
and rekindle it. This makes sense if lighting performs the mitzvah, if
however, placing performs the mitzvah, then extinguishing and relighting

10




is insufficient, rather, one needs to extinguigiajse, place down and
relight the lamp!

¢ KS wl &Ko éhlazinanwpeinds out thad sizcording to the opinion &f1 ” s
placing, thegemara requires an act of placing after the lighting of the candles. In
other words, the opinion is not focusing on the candles being lit, rather that one
needs to actively place the menorah in its place. Why would the act of placing be
the significant at that fulfills the mitzvah?

Rav Soloveitchik (Harerei Kedem, volume 1, 172:2) again brings us back to the
YSYy2N}F K Ay GKS . SAG 1 laAlRFakK |yR KAA3
Mikdash 9:7):

D 4 X 1L « {1 . X s x .x ,, " s A - s | s X4 1 s

_=“-||_|S|_ » S

G!' YR AAYAfINIe&es GKS ({AyRftAy3a 2F (KS
performed by a nospriest., provided thata priest cleanghe lamps and
bringsthem outsideanonLlINRA S& G Aa LISNX¥AGGSR G2 1A

According to the Rambam the mitzvah of the menorah in the Beit HaMikdash was
fulfilled by placing the menorah in its proper place. Therefore, a-kuren
could light the candles if the menorah was brought outhiom and then kohen
would place the menorah back in its proper place.

The opinion ofs x .« _ s _ x could disagree as Rashi does (22b s.v. Ee
Hadlaka) that for the menorah in the Beit HaMikdash the essence of the mitzvah
is the lighting of the menorah. This debate about Chanukah lights is not really a
debate about Chanukah, but rather debate about what the essence of the

menorah in the Beit HaMikdash was.

Alternatively, Rav Soloveitchik explains, the opiniorsof < . s _ xcoulds « o | s
agree that in the Beit Hamikdash, the mitzvah for that menorah was to place it,

but that the Chanukah nmmorah was not fully patterned after the menorah in the

Beit HaMikdash. Instead, the rabbis required that the act of lighting be its
primary fulfilment.

11
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While the ideal fulfilment of Chanukah candles could include a remembrance of
the menorah of the Beit &Mikdash, one does not need a menorah and can
simply line up individual candles in a row. Further, the number of lights kindled
on Chanukah does not reflect the number of lights on the menorah in the Beit
HaMikdash.

Maybe we can suggest that bothx . = s xgndssx«. (| ss _ believes 1 " s
that the entire mitzvah, both its main initial act and its continued illumination,
publicizes the miracle. How would this be so?

As we know, the Chanukah festival commemorates two miracles. The first, as
recorded in ther 1 | 1 "peayen, is that HaShem performedsar x ! ¥ |, a X
great salvation, with the Jewish victory over Antiochus IV Epiphanes and the
Seleucid empire. The second miracle as described in Shabbat 21b is that one
flask of oil lasted for eight g& instead of the expected one day.

The opinion that emphasizes the act of lighting believes that the main miracle we
are commemorating is that the oil lasted for eight days. We light with faith as
they lit with faith. The continued shining light of tmeenorah testifies to the
earlier lighting similar to the way a picture projects an original action.

In order to commemorate the victory, we highlight the act that demonstrated the
Maccabees new, independent sovereignty; making the Beit HaMikdash function
properly by first placing everything back in its place. We put in place as they put
Ay LX I OSo ¢tKS tfAG OFyRfSa 2dziaARS 2 dzNJ
help, everything was put back in order.

¢ KS 3ISYI NI¥ Qas xRS OAsSRAN ébnteiudalinithe pattern of the
gemara of only quoting the miracle of the oil, with the miraculous victory remain
behind the scenes. We recall the victory through prayer in our hearts and minds
and we publicly celebrate the oil miracle which overrode the lafveature and
where HaShem publically displayed his support of us.

12
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Chanuka HaBayit

Ms. Dena Freundlich
Faculty, Midreshet Lindenbaum

The Question

One of the most famous questions about Chanukah is: What motivated Chazal to
create this holiday? The Gemara on Shabbat 21b asks precisely this question and
responds by relating the story of thees pach shemen, the miracle of the cruse
that contained enough oil to burn for just one night yet miraculously remained lit
for eight. That this miracle lies at the heart of Chanukah is corroborated by the
fact that the one mitzvah unique to this holiday is to reenact the nes pach
shemen by lighting a menorah every night of Chanukah.

However, it has been pointed out numerous timesabghout the ages that the

nes pach shemen does not seem to have been sufficient to justify the creation of
a holiday. First, many other miracles occurred for the Jewish people throughout
history that did not lead to the establishment of an annual holidkgr example,
during the battle to defend Givon, Yehoshua beseeched God to make the sun
stand still so as to give Bnei Yisrael more time to defeat their enehaied, God
acceded to this extraordinary request. It would seem that the sun standing still
must have been a more spectacular miracle than a little oil remaining lit for
longer than it should have. Yet, the former has become barely a blip in Jewish
history while the latter is the centerpiece of an eight day gala festival each year.

"Hiswordswere’ = x « 1 <« _ % 1. i betthe suh stand stilFirx Givon_and_tHe moon in the
Valley of Ayalon (Yehoshua 10:12).

13




Furthermore, thefact that the nes pach shemen took place in the Beit HaMikdash
renders it even less remarkable, since miracles related to the functioning of the
Temple were commonplace. According to Pirkei Avot 5:5, there were ten
miracles that regularly occurred in tHgeit HaMikdash, such as the space in the
Temple expanding so that there was sufficient room for everyone to prostrate
themselves even though the area was crowded while they were standing. Why
would the miracle of the oil have been at all noteworthy?

Firally, Jewish holidays generally commemorate seminal moments in Jewish
history. It is understandable why we annually mark the anniversary of the
Exodus from Egypt on Pesach and the giving of the Torah on Shavuot; Judaism is
inconceivable without either ofhese two events. In contrast, if the miracle of

the oil had not transpired, the path of Jewish history would not have been
altered in any way. The Jews would simply have had to wait an additional week
before continuing to light the Menorah. In fagt,seems they would not have

even had to wait the week, since based on the principle of * . * s ., - x's
(impurity is permissible for the sake of the commufifythey could have
resumed lighting the Menorah immediately, using oil that was tafnei.

Not only does the nes pach shemen seem to have been relatively insignificant,
but even if ithad been momentous, Chazal would not have created a yearly
holiday simply to remember that a certain miracle once transpired. There must
be some eternal message embedded in the nes pach shemen that Chazal wished
to inculcate in us by mandating its annuaenactment. What could that
message be?

The Central Theme of Chanukah

The key to appreciating the significance of the nes pach shemen lies in grasping
the greater significance of Chanukah in general. The end of Kislev has been an
auspicious time ineWish history since long before the Chanukah miracle ever

2 For an eplanation of why we annually remember the booths in the desert on Sukkot, which do not seem
particularly noteworthy at first glance, see my article in SukkeGbo5770.

? Pesachim 77a.

* This is a famous point raised by many different meforshim, inctu&iabbi Eliyahu Mizrachi and the

Pnei Yehoshua (Shabbat 21b). See also the first two pagehbfE z r a Bi ckdés articl e,
Mi racl e? 0 -tarah.omglsharuketchan60eb.htm.
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occurred® According to the Yalkut Shimchij KS @SNE FANRG 4al
Mishkan, was completed on exactly the"26f Kislev. In addition, Chagai 2:18
reveals that the foundation of theesond Beit HaMikdash was laid at this time of

2 dza

year as wellg on the 24" of KisleV. ¢ Kdza& (GKS / KI &aKY2Yyl |

rededication of Bayit Sheni on the 25f Kislev can no longer be viewed as an

isolated historical event; it was the third dedication ofid 2 dza S 2F D2 R¢§

place at precisely this time of year.

In fact, Chanukah seems to commemorate much more than just the one
rededication of Bayit Sheni that took place during the time of the Chashmonaim.
Throughout all eight days of Chanukah, weitee@ehillim Mizmor 30, ~ 1 _  ~ X

| x 4 X s atlthe”erid of Shachafitwhich recalls the inauguration of the
first Beit HaMikdasH. In addition, the completion of the Mishkan is prominently
memorialized on Chanukah in a number of ways. The Torah portion that we read

~

¢

~

aleh 3KG RIFea RSaAaONRO6Sa GKS 1 2NbFy20 GKI

aiAakKllyQa *OrradditbnStieleRhf days of Chanukah are reminiscent
of the eightday consecration ceremony to inaugurate the Miskhan that is
described in VaYikra-8 FRrthermore, though Chazal did not require extra

aSdzR20G 2y [/ KFydzZlIK G2 O2YYSY2NI iS (KS

Rama notes in Orach Chayim 670:2 that some opifhtdred there is a mitzvah
to increase meals during Chanukah in honor of the Chanukitiztbeach that
took place when the Mishkan was completed.

What emerges is that Chanukah memorializes much more than the nes pach
shemen and the rededication of Bayit Sheni by the Chashmonaim. Rather, what
Chanukah celebrates is the entire concept of rlieat habayit laHaShem

altogetherct KS ARSI 2F RSRAOFGAYy3 | aK2dzaS¢

5

(www.tanach.org/special/chanuka.doc)

e« T 4, x <. _ « ThisiMidragh isicited by the Mishnah Berugit07. A similar
midrash is also found in Midrash Rabbah BaMidbar 13.

"Chagai2:18says, s 1 145 | 4 . « v Xxd4s pXdy {4 x4 SE5s5 5 x45.%
"+ 1 % % i New consider from this day onwardsom the 24' day of the  month (Kislev), from the

day that the foundati omonsidertHaShemdéds Temple was |
8 Masechet Sofrim 18 is the source fahis practice.

%It is actually a machloket whether this mizmor refers to Bayit Rishon (Radak) or a future Beit HaMikdash
-Bayit Sheni or Shli shi (I'bn Ezra). The Mal bim
bayit is really his body)

19 BaMidbar perek 7.

1 Such as the Maharal MiPrague, cited in parentheses there.
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filled with His presence. The name Chanukah itself encapsulates this theme. The
| SONBS 62NR aOKIFydzZlFKé YSIya RYRmOI (A 2y
of the holiday highlights the concept of dedicating a physical place for the service
of God??

| 26 SOSNE AF GKS OSYyuNlrt GKSYS 27F [/ Kl yd?
why does the Gemara say that Chazal established this holidagntmmemorate

the nes pach shemen, and why is the primary mitzvah of the holiday lighting the
menorah?

To answer these questions, we must further explore the significance of the nes
pach shemen.

The Significance of the Nes Pach Shemen

The essence of a iktlash is the presence of God. At the conclusion of every
construction of a house for God in Tanach, the final climactic moment is when
the Shechinah descends, transforming what would otherwise have remained
simply stones and bricks into a Mikdash. Fearaple, upon the completion of
the Mishkan, the Torah relates:

The glory of God appeared to the whole nati{ ~ « - X .k S L
A fire came out from before God and consun 1 * ¢ _ s v+ 1 ]+
upon the altar the burnt offering and the fg + 1 ~ -~ 1>* + 1%
The whole nation saw, and they raised th* R L. oo, A
voicedn praise and fell on their faces. LR B

VaYikra 9:2324

2 The Tur in Orach Chayim 670 and the Ran on Shabbat 9b bedapei haRif mention the famous

explanation of the name" Chod that kha Jewsarestedafrom laftleean ¢thec e t 0

25" of Kislev. However, many if not most, other mefarshim focus onliteal meaningof the word,

which transl at es agly, thecommentatars choose different tledicaonseddighi n

as the source of the name. The Maharsha on Shabbat 21b and the Ohr Zarua 2:321 explain the name as
referring to the Chashmonai més chanukat hamizbedac
of Bayit Sheni. Rav Yaakov Emden positsttit refers to the original dedication of Bayit Sheni discussed

by the prophet Chaggai. The Shibbolei HalLeket thinks it is a reference to the dedication of the Mishkan,
whose work was completed at this time. Since so many commentators agree thamdhefees to a

dedication of a house for God, yet disagree as to which specific dedication, | would suggest that the name is
meant to transcend any one specific dedication, and instead to capture the broad concept of dedicating a
house for Godn general (I woul d | i ke to acknowledge Rabbi No s g
Name Chanukah, 0 which presents a clear summary of
Chanukah. It can be found at www.torah.org/features/holydays/originchahtrkih
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Similarly, at the culmination of the construction of the first Temple, itrigten:

And when Shlomo finished praying, the 1 _ ~ s X* L1 - S )
descended from the Heavens and consumed| S ¢ , S L]« X
burnt offerings and the sacrifices, and the glory @ -+ 1 s+~~~ |
God filled the house. The Kohanim could| - 17° 1t~ ~*~
enter the House of God because the glory of { (¥ ) .S -1
flledthe Hoda S 2F D2R® o 2o R R
descent and the glory of God upon the House,| ' : - XX - XJ : X
they prostrated themselves upon the floor, 8 = 1. x N
bowed, and thanked God for He is good, for Noe s » . -
mercy is forever. 7

Divrei HaYamim |l 7-8

However, a description of the glory of God visibly descending is glaringly missing
from the account of the construction of the second Beit HaMikd4sln fact,
Yoma 21b claims that the second Temple never lived up to the majesty or
holiness of the first? It lists five specific items that were present in the first but
absent in the second and the Shechinah is one of them.

Although the Shechinah was clearly not a strong presence in the second Temple,
it does seem to have been theto some degree, at least initialf§. The Gemara
SELX FAya GKIG GKSNB 461 &a || REFEAfE& &ara3dy
Mikdashc the western lamp of the Menorah:

13 See Ezra @5-18, which describes the completion of the construction, the dedication (which is referred to

as: | x+<"s1. + ), and the sacrifices that were offered. It concludes without any reference to a sign of the
Divine presence descending.

4 Most Rishonim and Achronim who address what led to the inferiority of the second Beit HaMikdash
relate it to the fact that the vast majority of Jews chose to remain in galut rather than return to Eretz Yisrael.
See for example the Kuzari 2:24. RabbeBachya, in his commentary to Bereishit 46:27 suggests a
similar reason but adds a technical paéirnthat only 42,360 Jews returned in the time of Ezra to build the
second Beit HaMikdash (Ezra 2:64), but the Shechinah cannot reside permanently ambag 688,000

Jews.

!> The other four are the aron, kaporet, and keruvim, which together count as one, the Heavenly fire, ruach
hakodesh, and the urim vaétumi m.

16 Rabbeinu Bachya to Bereishit 46:27 (cited also in footnd® #ays this explicitly. Iraddition, the

Gemara in Zevachim 118b quotes a Beraita whighoundst he pasuk, AHe ( God) h g
(Binyamin)allthe dap ( Devarim 33: 12) as referring to Godos
second Beit HaMikdash.
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It [the Temple Menorah] is a testimony for s "] s« XL X
Mankind that the Divine Presence disewith Israel| ~ _ - ? X
Rav said: This (the testimony) is the western |a .
to which the Kohen gave the same amount of oi . 8
the other lamps, and yet from the western lamp| - * LR
would kindle the other lamps, and with it he wot P N -
conclude.

Shabbat 22b

CKAa YANIOtS Ay@2ft gay3da GKS ySNI YI QF NI OA
the other lamps occurred in the secdrBeit HaMikdash as well as in the first.
Thus, though there was no initial descent of the Shechinah into Bayit Sheni, the
Shechinah does seem to have been present there, at least to a minimal degree.

The situation, however, worsened still further ihet years leading up to the
Chanukah story. The Gemara in Yoma 39a relates that from the time when
Shimon HaTzaddik served as Kohen Gadol, Bnei Yisrael were no longer worthy of

GKS YANIOfS 2F GKS ySN YI QFNI @A 2d¢/ I O2
lit but other mornings it went out at the same time as the other flames. This
AYRAOFGSa GKIFIG FNRY {KAY2Yy 1l ¢l FRRA]Qa

less present than it had been during Bayit Rishon; it was often absent altogether.
Shimon HaTzadkl was the Kohen Gadol during the reign of Alexander the
Great!’ the famous conqueror who first brought Greek culture and Hellenist
influence to Israel. In other words, about 150 years before the Chanukah miracle
occurred, exactly when Greek assimilatiinst began to make inroads within the
Jewish people, God indicated that He was so displeased with His nation that He
was removing Himself still further from them and would sometimes be entirely
absent from the Beit HaMikdash.

7 Yoma 69a tells an triguing story about a dramatic meeting between the two. When Alexander the
Great was on his way to wreak havoc upon Jerusalem, Shimon HaTzaddik went out to greet him dressed in
the Bigdei Lavan normally reserved only for Yom Kippur. Upon seeing Shimaorz&tldik, Alexander
dismounted and bowed down to him, explaining that every night before a victory, a figure that looked
exactly like Shimon HaTzadddik would appear to him in a dream and instruct him on which strategies to
use in the battle. At the end tbfe encounter, as an alternative to putting a statue of Alexander in the Beit
HaMikdash as the Emperor wanted, Shimon HaTzaddik offered to have all Jewish males born that year
named Alexander.
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With this backdrop, we canow appreciate the dramatic import of the nes pach
shemen. The Chashmonaim fought valiantly to militarily defeat the Greeks and
chase them out of the Beit HaMikdash. They then devoted themselves to
thoroughly purifying the desecrated Temple. Howeveégit painstaking efforts
would have all been for naught if upon completing the purification and
inauguration, the Shechinah had still refused to come to Bayit Sheni. If God had
still been displeased with His people and still refused to live amongst thean i
consistent, permanent way, then their enormous efforts to expunge Greek
paganism and idolatry from the Beit HaMikdash would ultimately have been
worthless. Thus, the value of everything they worked so hard toeir military
victory and purificationof the Beit HaMikdash, all hinged on waiting for some
sign from God that He had accepted their efforts. And that sign came in the form
of the nes pach shemen.

The essence of the miracle was that a little bit of oil lasted for a supernaturally

long timS & ¢KS LI NFEESE G2 GKS VY&TNde@d,S 2 7F
a limited amount of oil miraculously lasted for longer than it naturally should
have, and that, says the Gemara, was the sign~ _ 1 * s . xcthatstied | _ s _
Shechinah resided in Israel. Thus, the awesome significance behind the
AaSSYAy3Ife YAY2NI YANIOfS 2F GKS ySa LI G
that He was returning His Shechinah to the Beit HaMikdash. Given the hotory
Bayit Sheni, the significance of this cannot be overstated.

Especially striking is the fact that God did not indicate His return by simply

Ol dzaAy3d GKS YANIOES 2F GKS yYSNI YI QF N} @
He chose the more dramaticggit-day-long, alisevenbranchnes pach sheméh

to express the message of His return. Perhaps this indicated that the

| KIaKY2ylFAYQa LI aarazys RS@O20A2y3>S | yR
bringing the Shechinah back, that it was not returning on the dshied intensity

level that had previously characterized Bayit Sheni, but on an intensity level
previously unknown in the second Beit HaMikd&%H.

See the Pnei Yehoshuaods c o expleitytsgelsyputthiopardlela wanat 21 b,

to give credit to Rabbi Yai r Kahn, whose articl e, wiwlvhne Mi rac
torah.org/chanukafahan2.htm) brought this parallel to my attention.
“The ner maodar avi wa sremainaditfooaneextadayd! e and it only

? Rashi seems to indicate this in his commentary to Chagai 2:6.
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With this understanding of the nes pach shemen, it makes perfect sense that
Chazal established a new haidwith this miracle as its centerpiece. Not only
was it the climax and culmination of everything the Chashmonaim had fought
and cleansed for, but it initiated a new era in Bayit Sheni and a newly close
relationship between HaShem and His people that mad existed for a few
hundred years.

The significance of the nes pach shemen goes still deeper. As we developed at
the outset, the holiday of Chanukah transcends the events that took place during

the time of the Chashmonaim; it encapsulates the braamcept of chanukat

habayit laHaShem dedicating a house for God. The essence of a Mikdash, of a

Gl 2dzaS FT2NJ) D2R>X¢é¢ A& (GKS LINBaSyoS 27 (K
stones and bricks into a place imbued with kedushah. There could be no more
perfect mitzvah for the holiday which embodies the concept of dedicating
mikdashot than recreating the nes pach shemen, the miracle that conveyed the
purpose of a mikdashthe coming of the Shechindh.

The Relevance for Us

Now that we no longer have Beit HaMikdash or the palpable presence of the
Shechinah in our midst, what significance does Chanukah possess? What
message does this holiday convey to us, as we light small chanukiyot in the
windows of our homes instead of the glorious Menorah in thé BaMikdash?

The answer, | believe, lies in a very unique aspect of the mitzvah of ner
Chanukah, namely that it is inextricably linked to our homes. Most mitzvot can

2 The Haftarah that we read on Shabbat Chanukah, Zecharia perek 2, estheesserwhelming joy and
relief that must have accompanied the nes pach shemasabydiecause of the message that it expressed.

Pasuk 14 states,' s+~ " 1 1 x I >* 41" ]| x 7.Sihg ahd rgjsice, Ddaughterof Zioh,* 1 1 _
for | am coming and will dwell in your midst, says HaShem.

2Rav Michael Rosensweig, in his article, #fChanuk
(www.torahweb.org/torah/2006/moadim/rros_chanukah.htratidresses one of thguestios that was

rai sed at the outset of this article: why didndt t
on the principle of tumah hhapsrthe signiicarice of thdo nes fach He 3
shemen | ay specifically in the fact that it wasnot
the peoplebds desire to perform the mitzvah dn its

explain why the nes pach shemen was the chosen ve
return was expressed: The Beit HaMikdash has always been viewed as the centerpiece of an ideal Jewish
national and religious existence. Thus, a perfeetiom for expressing its revival was a miracle that
occurred only because of the nationds insistence u
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be performed wherever an individual happens to find himself. For example, one
can eatmatzah or shake a lulav anywhere he happens to be and still fulfill the
YAGT OF Ko | 26 SOSNE f AIAKGAY I YSNI / KI ydz
home; one may not even be able to fulfill the mitzvah with a lighting done
elsewhere®

The very formulatn of the mitzvah indicates the unusual connection between
ner Chanukah and the home. The phrase used by the Gemara to convey the
basic obligationis - 1 * x {4 « . Thoughlthe méanirng’of.the phrase is
that the mitzvah is one candle for a mandahis entirehousehold the phrase
literally translates as: a candle for each man anchbisse®*

In fact, the basic obligation expressed by this phrase confirms the fundamental
link between ner Chanukah and the home. The phrase{1 * *x teaches hat ”

the minimum obligation of lighting Chanukah candles is fulfilled by one member
per household lighting for his entire family. This is startling because based on
the regular rules that govern when one can fulfill a mitzvah on behalf of someone
else, ths should not work. For a mitzvah of speech, such as kiddush, one person
can fulfill the obligation of another through the principle®fK 2 YS QI ¢if SQ2y §
one hears it, it is as if he said it himself. However, for mitzvot that involve
performing an adbn, each person must fulfill the mitzvah himself. For example,
one cannot ask someone else to eat matzah, sit in a sukkah, or shake the lulav for

% The Rivash quoted by the Beit Yosef in Orach Chayim siman 671 says that one redyrwt the
menorahlighting performed in shul; rather he must relight at home in order to fulfill the mitzvah. Tosafot
on Sukkah 46a s.v. Afhadroeh ner, o0 seems to indicat

why ner Chanukah is the only mitzvah for which @ z a | establ i shiablessngthataone hat haor

should make upon seei

ng someone el sebs mitzvah t h

mi ght be because someon e
1x 7
t

wh o doesnot hakenea hous

e
Chanukah'(s x « _ s ¢ 44«01 ! 1+« x + 4 )*Accoding to this-explanation, 1 " * ¢
f

it is only possible
Tosafot is discussed again.)

24 Anotherindication of the connection between the menorah and the home is that the Gemara on Shabbat
21b informs wus that the Chanukah candles should bege
Gemara further clarifies on 22a that they should ideallyplaged specifically within a tefach of the
entrance. Tosafot there comments that if one has a private chatzer (courtyard) in front of his house, he
should light his menorah at the end of his chatzer where it opens to the public thoroughfare, so as to
maximize pirsumei nisa. Rashi however, indicates that one should always light within a tefach of his
home, even if he has a chatzer that distances it from public view. This implies that according to Rashi,
proximity to the home is even more important thaaximizing pirsumei nisa.

(0]
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him. So how can the mitzvah of lighting Chanukah candles be fulfilled through
only one member of the houseld lighting on behalf of the rest of his family
members?

The fact that the mitzvah can be fulfilled in this way indicates that the mitzvah of
lighting Chanukah candles may be fundamentally different than most other
mitzvot. Perhaps there is no obligatiacupon any specific individual to light
Chanukah candl€S. Rather, the mitzvah might be for every Jewish home to have
a menorah lit in i€® In other words, perhaps the mitzvah of ner Chanukah is
more similar to the mitzvah of mezuzuah, which every Jewmne must have,
rather than to a mitzvah such as lulav, which every individual has an obligation to
perform. This would explain both the formulationf: {1 * ¥ «as well as its
halachic ramification that only one candle has to be lit per household. The
implication of this is remarkable: Not only is there a connection between the
mitzvah of ner Chanukah and the home; the home itself may be what gesera
the obligation to light a Chanukah candfe!

The fact that ner Chanukah is inextricably linked to our homes indicates that
there is something about its message that can only be expressed in our homes.
The theme of Chanukah in general and of the nashpshemen in particular is the
importance of performing chanukat habayit laHaShem, of transforming physical
structures into places worthy of housing the Shechinah. One might have thought
that the synagogue would be the most appropriate venue for expngsshis
message. Yet halachah insists that it be expressed specifically in our homes. The
overwhelmingly powerful message that we are supposed to imbibe from our
experience of Chanukah is to perform a chanukat habayit laHaShem in our own

% |n other words, it may not bechovat gavraan obligation upon the person.

% The Pnei Yehoshua on ShabBabpresents the mitzvah in exactly this way. He callsch@vat habayit

1 an obligation upon the home, not upon apgdfic individual. This could also more generally be termed

achovat cheftza an obligation upon an object.

Tosafot in Sukkah 46a s.v. fAhadroeh nero 25eems to
Tosafot wonders why ner Chanukahiethonl y mitzvah for which Chazal e

bl essing that one should make wupon seeing someoneg

suggests t hat chavivut harssi ihe degreeste whizH thefmitzvah is badd. He then
proposes that it mi ght be because someone who doe
mitzvah of ner Chanukah. He cosncxlfu d essi tbihdathatit-h e- ofli
one shoul dndt mthamitzvah ohmezuaah.t Paesumably rTosafot means that one might say
thatthere can never be a problem of someone being unable to fulfill his ner Chanukah obligation due to his
homel essness since someone who doGhanokéhtatah, justasha hous
has no obligation of mezuzah.
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homes. We areupposed to transform our homes into places that are worthy of
carrying the message of the nes pach shemen. Just as the nes pach shemen
proclaimed the presence of the Shechinah in Bayit Sheni, the flames that burn in
our windows each night should be broadting the message that this is a makom
Shechinah; this is a place dedicated to avodat HaShem, a place imbued with a
aSyasS 2F D2RQa LINKaSyoOSo

It is encouraging that of the three Mikdashot throughout history that were
dedicated at exactly this time of ge Chanukah focuses primarily on the

| KIaKY2Yy | AYQa NBRSRAOFGAZ2Y 2F . FeAld {KS

what must have seemed like a hopeless situation: the Shechinah had never
returned with the intensity of the Bayit Rishon era and was growmggeiasingly
distant as Hellenism continued to spread throughout the Jewish community.
There were idols in the Temple, and the enemy vastly outnumbered them. Yet,
they rose to the challenge with courage, passion, and commitment, and were
ultimately succesful in reversing the reality; they defeated the Greeks, purified
the Beit HaMikdash, and most importantly, brought the Shechinah back to Am
Yisrael. The message that emerges from this inspiring story and our reenactment
of it each year is that no mattdrow far removed the Shechinah may seem, if we
demonstrate genuine courage, passion, and commitment, we can bring the nes
pach shemen into our homes and make the Shechinah a palpable presence in our
lives.

Conclusion

Throughout Jewish history, a numb of mikdashot were constructed or
dedicated at exactly this time of year. Thus, Chanukah celebrates much more
than the one victory and dedication that occurred during the period of the
Chashmonaim, but rather the faeaching concept of chanukat habayit
laHaShent, the idea of consecrating a physical structure to God. The perfect
symbol for this concept is the nes pach shemen, which signified the momentous
return of the Shechinah to Bayit Sheni. During Chanukah, we recreate this
miracle specifically imur homes, hopefully inspiring us to transform our own
K2YSa Ayidz2 LXIFOSa FA{ftSR gAGK | asSyas

23

Is

z




11X OHR
1171 S TORAH
1MVo STONE

ChanukahNot Just for Elitists

Rabbi Yehoshua Grunstein
Director of Training and Placement, Beren
kAmieI and StrausAmiel Emissar Programs

About a year ago, a Stradgniel emissary serving a community abroad, was
interested in sending his daughter to an Orthodox high school in Israel, due to the
lack of any Jewish school in his community. When searching various options for
them, one stands in my mind and bothers me till this very day; the interviewer
said that he only accepts "the elite of the religious community" into his school, so
"how can a girl who grew up in a ndewish environment abroad fit into such a
terrain?"

All myattempts to explain that the girl in question was the daughter of a rabbi, to
remind him of her father's dedication in giving up the comfort of living in the
Holy-Land in order to serve a community thirsty for Torah abroad, received the
same response: "Ware a school for the elite of the religious community only!"

In my sadness at his responshis unwillingness to, at the very least, meet and
test the girl¢ and feeling that my pleas were falling on deaf ears, | ended the
conversation with the followinguestion: "Rabbi, do you believe that, during the
eight nights of Chanukahevery Jew is Rabbinicéligbligated to light candles
in/around their home, either at the entrance/window or on the taff

! Code of Jewish Law, OC, 672/1. See the interpreterdofd@das to when "night" is wia-via this
commandment.

% Tracate Shabbat 23a.

% Code of Jewish Law, OC, 671/1 includes even a pooompeveho has to sell what he can to buy them,
and though the Code [ibid 2] says, based on the Talmud [Shabbat 21b,] that 1 "Menorah" per home
[surely for those living there and physically present] is enough, the Rama [ibid] brings the other custom
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He of course answered in the affirmative, quoting thources in the footnotes
below. To which | retorted that, according to his "educational" thinking,
aK2dzZ Rydd Ad 06S fAYAGSRXPG2 GKS St AGSK

After all, it's rather hard not to see the very explicit similarities between the
above commandment eight nights y@ear and the daily obligation to light the
aSy2Nl KXd Ay G(GKS K2fAaSadzr vyzad >StAads L

f Vessel While not obligatory, many/most Jews light these candles within a
vessel of some sort [i.ethe "Chanukiya"hs was done inhe Templé.

1 Qil- While all oils/candles/wicks are valid for this Mitzva, there is a special
enhancement of it if one uses %ilThis is in contradistinction to Shabbat,
where there are very explicit limitations as to which oils/candles/wicks
one can use tdulfill the Mitzva of lighting Shabbat candfes

1 Olive Oit While all oils are valid for this Mitzva, the Talmud speaks of
using olive oil (Shabbat 32a) because of its higher quality. Having said that,

an additional reason is suggest later:
S ¥ | "’xs X . o q ¢ = XX xs px "7 SXX,, . " -

~ A v A~ v oo~ ~

(~/1Yy 7 _ 4, rAFHCT x X T 1
There is an enhancement of the Mitzva to light the Chanukah candles with
2t A@S 2 A fbecaubeyttit miratléi\@as done through olive dih
the Templd. (Aruch HaShulchan, 673/1.)

1 Purpose Indeed, as the Shabbat Candles are there to illuminate the room,
versus the Chanukah Candles, many have said that one fulfills the
obligation of Shabbat Candles by using certain electric fiyHBat since

the Chanukah candéeare just for the sake of a Mitzva [and not to

that eachperson in that home lights their own. Though the Talmud states that women are obligated in
this rabbinic commandment [Tractate Shabbat 23a,] and thus women light just like men, there is a
custom, based on the novel view of the Mishna Berura [ibid 9,] thatx ¥ Ik §éx2iy S Ua GAFS Az
KAYaSt¥zé FYR (Kdzax S@Sy AT (GKSNB Aa I+ Odzad2y FT2NJ
his wife.

* Ibid 5.

°> Rambam's book of Mitzvot, positive mitzva # 25.

® See "Nefesh HaRav" by Rav Hersheh&uler [Resheit, 1994], pp 226, that Rav Solovetchik personally

didn't believe that this is nessecary in preformace of this Mitzva.

" See Responsa AvAdezer, OC 500, who entertains the possibility that the vessel is part of the Mitzva,

and so too is broght in name of many others [amongst them R' Yizchak ben HaRava'd] in the Sdei
Chemed,s 1 x " 1 | letter’ . _

® Code, ibid, 673/1 in the glosses of the Rama.

° Code, ibid, 264.

19 Responsa Beit Yizchak YD 1/120/5, see also various views in Responsa Yabia Omer 2/17, versus
Responsa Teshuvot Vehanhagot 2/154. Most recently, see such @leciii { KO I0YWR fiSa ¢ LINE R dzO S
iKS G%2YSih¢ Ayadaddzi Sz SELX FAYSR o@é Ada KSI R
http://www.zomet.org.il/?CategorylD=398&ArticlelD=968
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illuminate the house, like the purpose of Shabbat candles,] it thus remind
us of the Temple and its Menorah, which, according to most, has to be
something that burns out as it goes [unlike electricity], sastoil or waX".

1 Benefit- One is not allowed to use the candles for any purpose other than
the above Mitzva, such as using its light to count change, read a book,
etc’® Indeed, within the Temple, there is a prohibition known as
s L 1/Me'lNa*®, which pohibits using the sanctified items of the Temple
for anything other than its purpose. Thus, explains the Rashba, as one of

two suggestion¥' to this prohibition;
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The reason is that, due to the miracle that was done with the Menorah [in
the temple] they made this enactment [of lighting the lights each night,]
thus they enacted iais [the laws governing] the Menorafin the Temple,]
that one is not allowed to use its oil (Rashba, Tractate Shabbat 21b d"h

Amar Rav Yirmiya)
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Or, in the words of the Meiri:
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But some have come and explained the reason for this as a prohibition of
deriving benefit, due to its total sanctity. Whereas [the Chanukah candles]
commemorate the candles and oil in the Temple, one totally make it untouchable
Ay 2y S Qeit HaBéckirR to the Meiri, Tractate Shabbat 2)a

So too, was codified by the Levush;
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2 Code of Jewish Law, OC, 673/1, and see ibid [as suggested by Raba in Tractate Shabbat 21] that this is
the reason the common custom is to light 8Hamash an extra candle so that if the lights go out/if one

does "utilize" the candles, one will in essence be using this extra one only. Indeed, the common custom is

to say the brief prayer of . . s right afterscandle lighting [ibid 696/6], which, based on its source

[Tracate Sofrim 20/4,] makes reference to the fact thatr = x « ~ o L S LS

I > {"We can't use/benefit from them but rather just observe them."

¥ Rambam's Book of Mitzvot, Posi#izommandment 118, Negative commandment 146.

1 See, for example, the Meiri, Tractate Shabbat 21a that brings the other common opinion that the
reason for this prohibitionis s x « 4 k¥ ¢t & A¥_ RA a3 NFitGs$et appripSateaciugel Gl Z & A
the candles for anything else, but the Mitzva of lighting it for the sake of Chanukah.

'* See also Baal HaMaor, Shabbat ibid, 9a in the pagination of the Rif, who says the same reason.
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Because thi by virtue of the miracle that happened with the Menorah, they
made this enactmenthey made [its laws] as that of the Menorafin the
Temple] not to use [its light] as all, as it [i.e. the Menorah] stood inside the
Temple, in a place that nobody saw iight (Levush, OC, 673/2.)

 Lighting versus having it itThe point of view, accepted as I&vis that
S X X s _ fThe actual.lighting is the command and no the
s 1 'thve placmg of the Chanukiya in the right place, already lit. Rashi
explains thus;
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If the Mitzva of Chanukah is dependent on actually lighting [|ts candles],
we light, aswas done in the Menorah [in the Temple].(Rashi, Tracate
Shabbat 22b d"h ei HadlaKg
Blessing The first of the Berachot we say before lighting the Chanukah
candlesis® 1 x ” 1 [+ _] ~.In explaining why same Rabbinic*
commandments [such as reading the Megilla on Ptiimgets the
formulation of" L /or'doing a Mitzva, and others the prefix 6f/td do
the Mitzva, despite the fact that both are about to berdgo]i.e- they are
both uttered prior to doing the Mitzva,] the Raavad offers various
explanations, one of which is that, perhaps, rabbinic commandments get
the latter formulation, versus biblical commandments getting the former.
However, if this distinctin is true Chanukah candles are a Rabbinic
obligation and yet get the formulation df . /on? Thus, explains the

Raavad:
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'® Code of Jewish Law, OC, 673/2. The practical ramification if thheitandles go out, after being
properly lit in a place where they have a probable chance of staying on for the proper requisite amount of
time [ibid 675/2,] there is no need to #ght them, as the Mitzva is to "light" them [which was done,] not
havethemd f AG¢ Ay | -€@SNIFAY LI I OS> LISNI

YerKAA LRAYG 2F OASs 2F wlakKia Aa | OGdztfe 3ALAyad
Biat Mikdash, 9/7] who states that in the Tempfex x .« _ s [the actual placing of the Menora
[perhaps alreadyit] is the Mitzva.

'8 Code of Jewish Law, OC, 67@/1

® Tracate Megilla 4a, in which it's clear that the Rabbis obligated us to read the Megilla both at night and
during the day.
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Also, because this Beracha wastituted on the candles that were lit in
the Temple which is Biblical, therefore [the formulation of the beracha] is
fA1S (K2aS 6KAOK |NB oAOftAOFE owl !l O
Berachot, 11/15)

1 Leftover oil Even after the Holiday is over, one should not use the leftover
oil from the candles for angther purpose, but rather make a fire and
burn i?°. While the Code explains the reason for this as due to the fact
that it was designated for the Mitzva [and not any other use,] he adds that
one is not allowed to add more oil to the leftover oil so thatwvould
become nullified by a ratio of 60/1. This addition is rather difficult as the
Code allows one to do this in cases of Rabbinic prohibitions [Code, ibid, YD,
99/6?] One of the answers given to this seeming contradiction, is by Rav

S.Z Aurbach:
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Hekdeshlike a holy vessel designatated to the Templ€herefore, one
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Going through 8 days of a seifemple experience within our own homes, having
these Chanukiyas shining each night, leads one to believe that our sages indeed
wanted each home to be a sertemple?*, each home has both the option ah
obligation to allow the JewisHklorah lifestyle into it,to such an extent that the

laws governing this remembrance of the miracle of the oil in the Tethplering

the days of Chanukah, mimics the laws of the Menorah there! In other words,
lighting a Memrah was not enough [i.e. just a replica to the miracle,] but rather
almost totally?® lighting it in accordance with the laws of lighting the Menorah
within the Temple.

% Code ibid 677/4. This is according to the opinion of the Geonim andasfidfanchuma, brought in the
interpretation of the Ramban, Tractate Shabbat 21b, against that of the Rambam and the Rosh that allow
using the leftover oil after Chanukah, just like one can use the Schach and Sukkah walls for anything one
pleasesafter Suklot/ after there is no longer a Mitzva obligating us.

?lje- in distinction from a synagogue which ista, _  _/Small_temple with additional laws and
limitations governing itsee Tractate Megilla 29a, Code of Jewish Law, OC1360

? Tractate Shabbat,b.

#j.e-as there is a prohibition to make the exact replica of the vessels in the Temple for otheZace

of Jewish Law, YD, 141/8.
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The Temple was a place of prayer, sacrifices, song [i.e the daily Psalm sung by the
Levates* and more,] communal celebratiofts and much more, all of which
were part and parcel of our service ofdsOur homes where the majority of the

365 days a year are spent by both the most simple Jews and the wd#eh the

laws of Chanukah. Thewmr and must be places which are the most important
part of our religious experience. Beyond the endless examples in Jewish law
between the Temple that was, and our actions outside of it, and mainly at home,
in the present®, our sages gave us this eigliyexperience, because they expect

- and have the confidencethat we can turn our homes in places of worship ef G

d, from the way we eat, to the way we relate to our spouses and children, how
we spend our leisure time, and much more.

Thus, once a year, Tete-oriented laws penetrate our homes, and hopefully, the
experience of keeping them in every home to the key will naturally not allow a
Jew to utter the words, "My school is just for the elite of the religious world!" The
Jewish home, in which the aforemi&oned girl grew up, was a secure and rooted
Jewish one, not to mention a home of a rabbi; a home which was a haven of
religiosity the entire year, a seAtiemple and a place of constant worship etlG
yearround. | would hope more schools would share tt@nfidence our sages
had in this profound power of the Jewish home, [allowing it to be a haven for
temple-oriented laws 8 days a year, as well as others all year,] allowing more and
more girls and boys the gift of a Jewish education.

?* Mishna, Tractate Tamid 7/4, Tractate Rosh Hashanah 31a.
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PAOSO GCKNBS LIS2LI S &AdGAY s like cathg [Kabrifides] foiR tha AgerNA y 3 4
(Tractate Avot 3/3,) our dinirgpbom table being in place of the Alter (Tractate Menachot 97a,yipma

with the mindset as if one is standing in the Temple (Code of Jewish Law, OC, 95/2,) saying the verses and
passages that refer to the sacrifices is as if we sacrificed them (Tractate Taanit 27b, Code-9his 1/5

learning the laws of the sacrificeslike sacrificing them, (Tracate Menachot 110a,) and tragically, if a

great righteous leader dies, it acts like the atonement of the Alter (Tractate Moed Katan 28a,) and many

more.
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